


ABOVE 
Mary Magdalene by Anthony Frederick Augustus Sandys; ca. 1860 


The controversy among different Christian groups about women’s 
roles is reflected in the Bible: 


“Have nothing to do with profane myths and old wives tales.” 


1 Timothy 4:7 









mur Sister, Phoebe” 


e¥itee-Veresetemex plains how Christians should function, in the 
uimee/ (a4 mom otification through faith, in their relation to one 
another and the state. 


Confidence in an unfaithful man is painful and vexatious; when we put 
any stress on him, he not only fails, but makes us feel for it. We take a wrong 
course if we think to relieve those in sorrow by endeavouring to make them 
merry. The PRECEPT To LOVE — even our enemies — is an Old Testament 
commandment. Our Saviour has shown His own great example in loving us 
when we were enemies. 


The Mosaic legislation has been superseded by God’s action in Jesus 
Christ: Christ marks the termination of the MOSAIC LAW as the primary source 
of guidance for God’s people. Christ is the goal of the law, i.e., the true meaning 
of the Mosaic Law, which cannot be correctly understood apart from Him: Christ 
is the end of the law for the justification of everyone who has faith. 


The Mosaic code included elaborate 
directions on sacrifices and other cultic 
observances. The gospel, however, invites 
believers to present their bodies as a living 
sacrifice: Instead of being limited by specific 
legal maxims, Christians are liberated for the 
exercise of good judgment as they are 
confronted with the many and varied decisions 
required in the course of daily life. — To assist 
them, God distributes a variety of gifts to the 
fellowship of believers, including those of 
prophecy, teaching, and exhortation. 

Prophets assist the community in 
understanding the Will of God — as it applies to 
any present situation; teachers help people to 
understand themselves and their responsibilities 
in relation to others; and, one whom exhorts 
offers encouragement to the community to 
exercise their faith in the performance of all that 
is pleasing to God. 






Sayornis phoebe 


LA SA AT FH WK 
“a " Hl a 


FUNG RA 
RY BAAN 


AS 
\S Wy 


Nk 


\\ 
\ ML 
\ 


OV] ore 


i i 


— = 

= 
%, 
/ 


oe aenaee ety, . 


yy i 
Lh 
MELT 





Be forewarned & forearmed in your spiritual conflict. 


“(PUT ON) THE WHOLE ARMOUR OF GOD a,” 


The Question about Paying Taxes, Tribute to Ceser - & a penetrating answer 


FINALLY THEN, & last of all, my brethren, I want to remind you, 
that, in conclusion, you build up your strength — not in yourselves 
but in union with Our Sovereign LORD, 
& in the boundless Power of HIS Might — within you. 
Put on, completely, ‘the Whole Armour of GOD’ 
that GOD Gives you, 
so that you will be able to stand firm & safe against the wiles of the prince of this world, 
& so that you can successfully resist the evil devices, 
& the craftiness, the tricks, strategies, & schemes Of the prince of this world. 
For we are not contending against any physical enemy, 
we wrestle not against people, human beings made of flesh & blood, 
but against cosmic powers, against persons without bodies — the evil rulers 
of the unseen world, those mighty satanic beings & great evil princes 
of the present technocratic age of darkness who control & rule this world; 
we are up against authorities & organizations that are spiritual agents 
from the very headquarters of evil; 
& against huge numbers of wicked spirits in the HEAVENLY WORLD. 


Wherefore, take unto you ‘the Whole Armour of GOD’ now! 
& use every piece, 
so that you may be able to resist the enemy 
& that you may be able to withstand evil, when in its day of power evil attacks; 
& having done all, to stand your ground, 
that even when you have fought the evil enemy to a standstill, 
fighting to the end, 
& having done all, & its over - you are still standing up, holding your ground. 
Therefore, when things are at their worst, rely on ‘the Whole Armour of GOD’ 
or you will not be able to put up any resistance when the worst happens, 
or have enough resources to complete every task & still hold your ground. 
Stand firm, I say. 


But, rather, ye must put on the new & different self, which after GOD Is Created 
& reveals itself in ‘the True Life’ that is Upright & Holy — made new in mind & spirit; 
&, yes, you must clothe yourself with this new clean-nature of GOD’s CREATING. 
Made by GOD’s design for righteousness in the goodness & holiness which is no illusion, 
which shows itself in the just & devout life called for by MA’At - THE TRUTH:! 
let us ask Our Sovereign LORD JESUS CHRIST to help us live as we should; 





 Bpu 4:24. 


& let us be as Our Sovereign LORD JESUS CHRIST, making not plans to enjoy evil, 
& making not provision to gratify Desires of the Flesh, to fulfill the lusts thereof, 
forgetting about our bodies with all their cravings 

& giving not attention to our sinful nature.” 


But to do this — to stand ready: Thou shalt needest have buckled about thine waist, 
girt about thine loins, the strong belt of THE TRUTH — MA’ At; 

& having put on, for a coat-of-mail, the Breastplate of GOD’s APPROVAL, integrity 
& righteousness, in place - & the Helm of Salvation upon thine head; 

the garments of vengeance ‘put on’ for clothing 

& thine Selfe wrapped in zeal as in a cloke,* 

with good will doing service, as to Our LORD, & not to men.4 


Amen 





Lady Godiva by John Collier, c. 1897 


Godiva (Old English: Godgifu, “god gift’), often referred to as Lady Godiva (fl. 1040-1080), was 
an Anglo-Saxon noblewoman who, according to legend, rode naked through the streets of Coventry, in 
England, in order to gain a remission of the oppressive taxation imposed by her husband on his tenants. 
The name “Peeping Tom” for a voyeur originates from later versions of this legend in which a man named 
Tom had watched her ride and was struck blind or dead.] 





2 Rom 13:14 
3Tsa 59:17 
4 EPH 6:7 





ABOVE 
Jeanne d' Arc by Eugene Thirion (1876) 


“Our Sister, Phoebe” 


Summary 


The Divine Mercy should move us; being transformed; Humility; 
Faithfulness in our own personal duties; Loving with pure hearts; 
Blessing for cursing; good for evil; Leaving vengeance to the Lord; 
Treatment of enemies. 


A LIVING SACRIFICE [thusian zosan] 


I appeal to you' therefore, brothers and sisters, in view of the tender mercies of God our 
Father, to offer your bodies as a Living Sacrifice" — holy, acceptable, and pleasing to 
God — which is the rational service of your spiritual worship as rendered by the 
reasoni! (or soul). 

Do not be conformed anymore to the pattern of this world-age but be transformed by the 
renewal of your mind, that by testing you may discern what is good and acceptable — 
pleasing the Perfect Will of God. 


GIFTS OF GRACE 


For by the Grace given to me I say to everyone among you: Do not think of yourself 
more highly than you ought, but rather think of yourself with sober judgment, each 
according to the measure of faith that God has assigned you. 

For just as each of us in one body have many parts — and the parts do not all have the 
same function — so we, though many, are one body in Christ* and, individually, each 
member belongs to all the others. 





For even as a body is one though it has many parts, and all the parts of the body, though 
many, is one body, so also Christ. 





> The image of a body is introduced to explain Christ’s relationship with TRUE BELIEVERS. This model 
applies to the CHURCH TRIUMPHANT — in baptism by blood-shed — despite diversity of ethnic or social 
origins integrated into the one organism without threat to its unity. 


For in one Spirit we were all baptized into one body, whether Jews or Greeks, slaves or 
free persons, and we were all given to drink of one Spirit. 

Now the body is not a single part, but many. 

If a foot should say, “Because I am not a hand I do not belong to the body,” it does not 
for this reason belong any less to the body. 

Or if an ear should say, “Because I am not an eye I do not belong to the body,” it does not 
for this reason belong any less to the body. 

If the whole body were an eye, where would the hearing be? If the whole body were 
hearing, where would the sense of smell be? 

But as it is, God placed the parts, each one of them, in the body as he intended. 

If they were all one part, where would the body be? 

But as it is, there are many parts, yet one body. 

The eye cannot say to the hand, “I do not need you,” nor again the head to the feet, “I do 
not need you.” 

Indeed, the parts of the body that seem to be weaker are all the more necessary, 

And those parts of the body that we consider less honorable we surround with greater 
honor, and our less presentable parts are treated with greater propriety, 

Whereas our more presentable parts do not need this: But God has so constructed the 
body as to give greater honor to a part that is without it, 

So that there may be no division in the body, but that the parts may have the same 
concern for one another. 

If (one) part suffers, all the parts suffer with it; if one part is honored, all the parts share 
its joy. 

Now you are Christ’s body, and individually parts of it. 

Some people God has designated in the church magnificent to be, first, apostles;° second, 
prophets; third, teachers; then, mighty deeds; then, gifts of healing, assistance, 
administration, and varieties of tongues. 


Having gifts that differ according to the grace given to us, let us exercise use of them:® if 
a man’s gift is prophecy, let him use it in proportion to his faith; 

If in service, in serving; the one who teaches, in his teaching; 

The one who exhorts encouragement, in his encouraging exhortations; the one who 
contributes to the needs of others, in generosity; the one who leads and gives aid with 
zeal, let him govern diligently; if it is showing acts of mercy ... with cheerfulness. 








® Grace of apostleship is not just one gift among others but a prior and fuller gift that includes the others. 

7 For even as a body is one ... and varieties of tongues (1 Cor. 12:12-28) 

8 Everyone has some gift that can be used for the benefit of the community. When the instruction on 
justification through faith is correctly grasped, the possessor of a gift will understand that it is not an 
instrument of self-aggrandizement. Possession of a gift is not an index to quality of faith; rather, the gift is 
a challenge to faithful use. 





Mary Magdalene in The Cave (1876, oil on canvas), Jules Joseph Lefebvre 


I commend to you Phoebe," our sister, who is (also) a minister? of the church at 
Kenchreai that you may receive her in the Lord in a manner worthy of THE HOLY 
ONES, and help her in whatever she may need from you, for she has been a 
benefactor to many and to me as well.” 





° Minister: in Greek, diakonosis used frequently in the New Testament to designate servants or attendants. 
Paul refers to himself and to other apostles as “ministers of God” (2 Cor. 6:4 — in everything we commend 
ourselves as ministers of God, through much endurance, in afflictions, hardships, constraints, etc.) or 
“ministers of Christ” (2 Cor. 11:23). Moreover, they should be tested first; then, if there is nothing against 
them, let them serve as deacons. In the Pastorals, the diakonos has become an established official in the 
local church; hence the term is there translated as deacon. — The diakonoi at Philippi seem to represent an 
earlier stage of development of the office, although we are uncertain about their precise functions. Hence 
the term is here translated as “ministers.” 

Similarly, deacons must be dignified, grave not deceitful, not addicted to much drink, not greedy 
for sordid gain of filthy lucre: Deacons, besides possessing the virtue of moderation are to be outstanding 
for their faith — holding fast to the mystery of the faith with a clear conscience — pure and blameless — and 
well respected within the community. Women in the same role, although some interpreters take them to 
mean wives of deacons — they too exercised ecclesiastical functions — must be dignified, temperate, 
dedicated, and not slanderers given to malicious tale-bearing, but faithful in everything. Deacons must 
have shown stability in marriage — married only once — and have a good record with their families, 
managing their children and their households well, for such experience prepares them for the exercise of 
their ministry on behalf of the community: Thus those who serve well as deacons purchase to themselves 
good standing and much confidence in the boldness of their faith which is in Christ Jesus. [1 Tim. 3:8-13] 


“The gifts come from Christ the Lord, not simply through him from All-Father Jehovah of Hosts.” 
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LOVE — Marks of the True Christian 


Love must be sincere. Let your love be genuine. Abhor what is evil; hold fast to what is 
good. 

Devoutly love one another with brotherly affection. Honor one another above 
yourselves. 


Do not be slothful, lacking in zeal, but keep fervent in the Spirit and serve the Lord. 
Rejoice, joyful in hope; be patient in affliction’s tribulation, constant in faithful prayer. 
Contribute to the needs of “the saints” and seek to practice hospitality. 


Bless those who persecute you; bless and do not curse them. m) 

Rejoice with those who rejoice, weep with those whom mourn. 

Live in harmony with one another. Do not be haughty, but associate with people of lowly 
position and give yourselves to humble tasks. Never be proud, wise in your own 
sight. 


Repay no one evil for evil, but be careful and give thought to do what is honorable in the 
eye-sight of everyone. 

If it is possible, so far as it depends on you, live peaceably with all. 

Beloved, never avenge you, but leave it give place to the wrath of God, for it is written: 


“To Me belongeth vengeance and recompense [ ] sayeth the Lord.”! 


To the contrary, “if your enemy is hungry, feed him; if he is thirsty, give him something 
to drink; for by so doing you will heap burning coals on his head.”!? 


I tell you, Love your enemies and pray for those who persecute you." 





10 Since God has justified the believers, it is not necessary for them to take justice into their own hands by 
taking vengeance. God will ultimately deal justly with all, including those who inflict injury on the True 
Believers. This question of personal rights as a matter of justice prepares the way for more detailed 
consideration of “the state as adjudicator.” 

'! Deut. 32:35 

12 |. heap burning coals on his head (Prov. 25:21,22): This is not to be understood as a revengeful act 
intended to embarrass its victim, but just the opposite: The picture is that of Aaron the high priest (Lev. 
16:12) who, on the Day of Atonement, took his censer and filled it with “coals of fire” from off the altar of 
burnt offering, and then put two handfuls of finely-ground incense on the coals to create a pleasing, sweet- 
smelling fragrance ...: stacte and onycha and galbanum, spices with pure frankincense [ ] an equal part of 
each (Ex. 30:34). Now Nadab and Abihu, the sons of Aaron, each took their respective fire-pans and laid 
incense on it, and they stood at the doorway of the tent of meeting, with (Moses and) Aaron (Num. 16:18) — 
and he took this “perfume” behind “the veil” into the Holiest of Holies offering the “alien” fire before the 
LORD — which JEHOVAH had not commanded them — And DIVINE FIRE came forth from the LORD and 
consumed them; thus they died before the LORD (Lev. 10:1, 2): The cloud or smoke of the incense covered 
the mercy seat and was acceptable to God for atonement. 


“So artists melt the sullen ore of lead, 
By heaping coals of fire upon its head: 
In the kind warmth the metal learns to glow, 
And pure from dross the silver runs below.” 


Samuel Wesley 


In the final analysis, the view of Nadab and Abihu as presumptuously wishing to seize power does 
not contradict the interpretation that they put fire in their incense pans out of religious fervor and devotion. 
Then Moses said unto Aaron, This is it that the LORD spake, saying, “I Will Be Sanctified in them that 
come nigh Me, and before all the people I Will Be Glorified.” And Aaron held his peace. 


'3 As metals are melted by heaping coals upon them, so is the heart softened by kindness (Matt. 5:44). 





We need to cherish this love of the brethren, and, where it is absent, we need to recapture it and 
nurture it. Without that fervent love of the brethren, can we even truly claim to be the children of God? The 
apostle declares that whether we are children of God or children of the devil is conditioned upon our love 
for one another: [This is how we know who the children of God are and who the children of the devil are: 
Anyone who does not do what is right is not a child of God; nor is anyone who does not love his brethren 
(1 John 3:10)]. 


The sons of God know that their Lord is of purer eyes than to allow any thing 
unholy and impure to dwell with him. It is the hope of hypocrites, not of the sons of God, 
which makes allowance for gratifying impure desires and lusts. May we be followers of 
him as his dear children, thus show our sense of his unspeakable mercy, and express that 
obedient, grateful, humble mind which becomes us. Sin is the rejecting the Divine law. In 
him, that is, in Christ, was no sin. All the sinless weaknesses that were consequences of 
the fall, he took; that is, all those infirmities of mind or body which subject man to 
suffering, and expose him to temptation. But our moral infirmities, our proneness to sin, 
he had not. He that abides in Christ continues not in the practice of sin. Renouncing sin 
is the great proof of spiritual union with, continuance in, and saving knowledge of the 
Lord Christ. Beware of self-deceit. He that doeth righteousness is righteous, and to be a 
follower of Christ, shows an interest by faith in his obedience and sufferings. But a man 
cannot act like the devil, and at the same time be a disciple of Christ Jesus. Let us not 
serve or indulge what the Son of God came to destroy. To be born of God is to be 
inwardly renewed by the power of the Spirit of God. Renewing grace is an abiding 
principle. Religion is not an art, a matter of dexterity and skill, but a new nature. And 
the regenerate person cannot sin as he did before he was born of God, and as others do 
who are not born again. There is that light in his mind, which shows him the evil and 
malignity of sin. There is that bias upon his heart, which disposes him to loathe and hate 
sin. There is the spiritual principle that opposes sinful acts. And there is repentance for 
sin, if committed. It goes against him to sin with forethought. The children of God and 
the children of the devil have their distinct characters. The seed of the serpent are known 
by neglect of religion, and by their hating real Christians. He only is righteous before 
God, as a justified believer, who is taught and disposed to righteousness by the Holy 
Spirit. In this the children of God are manifest, and the children of the devil. May all 
professors of the gospel lay these truths to heart, and try themselves by them. 


Matthew Henry’s Concise Commentary — John 3:3-10 





Presenting Children to the Devil, copy of an illustration from “The Witch of the Woodlands” 


Do not be overcome by evil, but overcome evil with good. 


O Lord the God of this house, in which I was first enlightened by you; O 
Jesus, son of the living God, who was my helper before the governor, my helper in 
the fire, and my helper among the beasts; you alone are God for ever and ever. “" 
Amen. 


Mu’ap-re 


OPPOSITE 


Diana et Endymion 
Le Sueur, Nicolas: Woodcut after Sebastian Conca. Three blocks: two shades of blue green and black. 
45 x 31 cm. Nagler, 23. Le Blanc, 21. Paris: Imprimerie Royale, 1729-42. 








Thus is the distinction clear between God’s children and those of the devil: God’s children are full 
of love and live holy lives; those of the devil are the opposite. — By a wicked life they are known who are 
governed by the Sprit of the devil: and by a pure life who are God’s children. 


“For the devil is better pleased with coarse blockheads and with folks who are 
useful to nobody; because where such characters abound, then things do not go on 
prosperously here on earth.” 


Martin Luther 


ENDNOTES 


The law says, “I command you,” but grace says, “I beseech you”: Legal obedience is 
based on fear (the person obeys because he is afraid of the penalty he will have to suffer if he 
does not obey); but gospel obedience is based on love — “For the love of Christ compels us, once 
we have come to the conviction that one died for all; therefore, all have died. He indeed died for 
all, so that those who live might no longer live for themselves but for him who for their sake died 
and was raised — knowing that the one who raised the Lord Jesus will raise us also with Jesus 
and place us with-in His Presence.” (2 Cor.4:14 & 5:14, 15) 

But the difficulty is that this present existence does not appear glorious at all; it is marked 
instead by “suffering and death” — We hold this “treasure in earthen vessels” that the surpassing 
power may be of GOD — and not from us — Who Hath indeed qualified us as ministers of A NEW 
COVENANT. — Not of letter but of spirit ... for the letter brings death, but the Spirit gives life. — A 
letter of Christ administered by us, written not in ink (like the credentials of other preachers) but 
by the Spirit of the Living God, not on tablets of stone (like the Law of Moses) but on tablets 
that are hot-bloodied hearts of flesh — bleeding Purple Fire of a pure and Divine Inner Light 
burning with Virgin Love’s Ever-Lasting Desire. 

These contrasts suggest that the other preachers “may have” claimed a special 
relationship with Moses; if they were Judaizers zealous for the Mosaic Law that would explain 
the detailed contrast between the Old and the New Covenants. 

For it is written, “Because of you the Name of God is reviled among the Gentiles.” 


“You were sold for nothing, and so without money you shall be redeemed.” 


Isaiah 52:3 


“On Carnal Law” 


In the same way, my brothers, you also were put to death to the law through the body of 
Christ, so that you might belong to another, to the one who was raised from the dead in order that 
we might bear fruit for God. For when we were in the flesh, our sinful passions, awakened by the 
law, worked in our members to bear fruit for death. But now we are released from the law, dead 
to what held us captive, so that we may serve in the newness of the spirit and not under the 
obsolete letter. What then can we say? That the law is sin? — Of course not! Yet I did not know 
sin except through the law, and | did not know what it is to covet except that the law said, “You 
shall not covet.” — But sin, finding an opportunity in the commandment, produced in me every 
kind of covetousness. 

Apart from the law sin is dead: I once lived outside the law, but when the commandment 
came, sin became alive; then I died, and the commandment that was for life turned out to be death 
for me. For sin, seizing an opportunity in the commandment deceived me and through it put me 
to death. So then the law is holy, and the commandment is holy and righteous and good. Did the 
good, then, become death for me? — Of course not! Sin, in order that it might be shown to be sin, 
worked death in me through the good, so that sin might become sinful beyond measure through 
the commandment. We know that the law is spiritual; but 1 AM CARNAL ... sold into slavery-to- 
sin. 

What I do, I do not understand, for I do not do what I want, but I do what I hate. Now if I 
do what I do not want, I concur that “The LAW IS GOOD”: So now it is no longer I who do it, 
but sin that dwells in me; for I know that “good does not dwell in me, that is, in my flesh.” The 
willing is ready at hand, but doing the good is not; for I do not do the good I want, but I do the 


evil I do not want. Now if I do what I do not want, it is no longer I who do it, but sin that dwells 

in me ...: So, then, I discover the principle that when I want to do right, evil is at hand. — For I 

take delight in the law of God, in my inner self, but I see in my members another principle at war 

with the law of my mind, taking me captive to the law of sin that dwells in my members. 
Miserable one that I am! who will deliver me from this mortal body? 


Thanks Be to God “through” Jesus Christ our Lord. 
Therefore, I myself, with my mind, serve the law of God but, with my flesh, the law of sin. 


Circumcision, to be sure, has value if you observe “the law” but if you break 
“the law” your circumcision has become uncircumcision. Again, if an uncircumcised 
man keeps the precepts of the law, will he not be considered circumcised? Indeed, those 
who are physically uncircumcised but carry out the law will pass judgment on you, with 
your written law and circumcision, who break the law. One is not a Jew outwardly: True 
circumcision is not outward — in the flesh. 

Rather, one is a Jew inwardly, and circumcision is of the heart — in the spirit, 
not the letter — and praise is not from human beings but from God. (Rom. 2:24-29) 


Reason is the mental faculty that is able to generate conclusions from assumptions or 
premises. Reason in this sense is often contrasted with authority, intuition, emotion, mysticism, 
superstition, and faith, and is thought by rationalists to be more reliable than these in discovering 
what is true or what is best. The meaning of the word “reason” overlaps to a large extent with 
“rationality” and the adjective of “reason” in philosophical contexts is normally “rational” rather 
than “reasoned” or “reasonable.” The precise way in which reason differs from emotion, faith, 
and tradition is controversial: Reasoning may be conscious or unconscious ... 

The concept of “reason” is closely related to the concepts of language and logic, as 
reflected in the multiple meanings of the Greek word “logos,” the root of logic — which, translated 
into Latin, becomes “ratio” and then in French “raison” from which the English word “reason” 
was derived. 

The Jew offered his victim, slew it, and presented it dead. — It could not be presented 
again. In opposition to this, we are to present ourselves with all our living, vital energies ...: 
Christianity does not require service of death or inactivity. — It demands vigorous and active 
powers in the service of God the Saviour in contrast with the Levitical sacrifices of slain animals: 
Not a propitiatory sacrifice, but one of praise — in contrast with nous (mind): “For we must all be 
made manifest before the judgment-seat of Christ; that each one may receive the things done in 
the body, according to what he hath done, whether it be good or bad” (2 Cor. 5:10). 

But if we died with Christ, we believe that we shall also live with Him; knowing that 
Christ being raised from the dead dieth no more; death no more hath dominion over Him. For the 
death that He died, He died unto sin once: but the life that He Liveth — He Liveth unto God. 

Even so reckon ye also yourselves to be dead unto sin, but alive unto God in Christ Jesus. Let not 
sin therefore reign in your mortal body, that ye should obey the lusts thereof: neither present your 
members unto sin as instruments of unrighteousness; but present yourselves unto God as alive 
from the dead and your members as instruments of righteousness unto God. — For sin shall not 
have dominion over you: for ... 


ye are not under law, but under grace (Rom. 6:8-14). 


Phoebe or Phebe is a female given name (Ancient Greek: ®oifn), meaning “bright,” 
deriving from Greek “phoibos” (@otBoc). In Greek mythology “golden-wreathed” Phoebe was 
traditionally associated with the “shining” moon (see Seléne the Titan, an archaic goddess, 
sometimes depicted with a crescent moon above her head; also called Luna — Seléne was 
eventually largely supplanted by Artemis and Luna by Diana the daughter of Jupiter, the Chief 
God and the twin sister of Apollo: Her mother, Latona, was one of Jupiter’s paramours.) 


At the Neolithic sanctuary of Artemis at Brauron, (an “sacred site” on the eastern coast 
of Attica near the Aegean Sea in a small inlet — silted up since ancient times — flourishing 
particularly from Middle Helladic (circa 2000 BCE) to early Mycenaean times (circa 1600 BCE) 
as a fortified acropolis): Iphigenia, the daughter of Agamemnon, fled from the Taurians bearing 
an image of Artemis and made landfall at this place; she left the image here and went herself to 
Athens and then later to Argos. — This xoanon (wooden image) of Artemis was ancient: [Infer, 
“Plank figure” ...] — Such figures were often clothed in real textiles. 

The sanctuary contained a small temple of Artemis, a unique stone bridge, cave shrines, a 
sacred spring, and a pi-shaped — 7 — stoa that included dining rooms for ritual feasting: The 
unfortified site continued in use until tensions between Athens and the Macedonians the 3" 
century BCE caused it to be abandoned. After that time, no archaeologically significant activity 
occurred at the site until the erection of a small church in the 15" century CE. 


Arkteia festival — an initiation ritual for girls of the Cult of Artemis Brauronia was 
celebrated every four years and involved a procession from the isolated sanctuary of Artemis at 
Brauron ... young Athenian girls approaching marriageable age — Menarche, or first menstrual 
cycle — formed groups consecrated for a time to Artemis as arktoi (“she-bears”), and spent their 
time in sacred dances, wearing honey-colored saffron robes, running races and making sacrifice. 
Vase paintings show that cultic nudity was an element in these preparations for womanhood. 

In the collection known as the Homeric hymns [infer], there is a Hymn to Selene (xxxii), 
paired with the Hymn to Helios [infer]; in it, Selene is addressed as “far-winged” ... an epithet 
ordinarily applied to birds: the common name for a small group of medium-sized insect-eating 
birds of genus Sayornis in the tyrant flycatcher family. Her consort-brother was Coeus (Ancient 
Greek: Koloc, Koios — the Titan of Wisdom in myth, and therefore the most intelligent of all his 
brethren) Polus — the embodiment of the celestial axis around which the heavens revolve: Like 
most of the Titans he played no active part in Greek religion [ | but was primarily important for 
his descendants. 

With his sister Phoebe, Coeus fathered Leto and Asteria: Leto copulated with Zeus (the 
son of fellow Titans Cronus and Rhea) and bore Artemis — one of the most widely venerated of 
the Ancient Greek deities and — the twin sister of Apollo: Artemis was born first, becoming her 
mother’s mid-wife upon the birth of her brother Apollo: A Hellenic goddess of forests and hills, 
child birth, virginity, fertility, the hunt, she was often depicted as a huntress carrying a bow and 
arrows accompanied by nine nymphs, as her maidens — wearing a saffron tunic with a fiery red 
hem. — The deer and the cypress were sacred to her. Her symbol was the silver bow and arrow; 
her “bringing light” “providing guidance to others.” 


“Though to have her and death were both one thing.” 


Silvius, As You Like It [Shakespeare] V,4, 2419 


TU 


Whenever a Persian poet has tried to best describe the stature of his 
beloved one, he called her “cypress-like”, comparing her balanced poise, lithe 
motion and enchanting body to those of the cypress tree, and whenever he has 
spoken of truthfulness, uprightness and youth, he has taken the cypress tree as a 
model. Believers in free thought have adopted the cypress tree as a symbol of 
freedom, an essence without deceit or falseness, and interpreted its barrenness as 
a sign of its liberty. 





Sacrifice of Iphigenia, Mercantonio Raimondi 


The young princess Iphigenia narrowly avoided death by sacrifice at the hands of her 
father, Agamemnon, as a living sacrifice ... so that he could sail off to Troy to recover Helen, the wife 
of his brother Menelaus: At the last moment, however the goddess Artemis, to whom the sacrifice 
was to be made, intervened and replaced Iphigenia on the altar with a deer, saving the girl and 
sweeping her off to Tauris, where she is made a priestess at the temple of Artemis in Tauris, a 
position in which she has the gruesome task of ritually sacrificing foreigners who land on King 
Thoas’ shores. Iphigenia hates her forced religious servitude and, having had a prophetic dream 
that her younger brother Orestes is dead, leaves the role of high priestess to return to her 
homeland. — Meanwhile, Orestes haunted by the Erinyes for killing his mother Clytemnestra to 
avenge his father Agamemnon goes through periodic fits of madness. — Apollo sends him to steal 
a sacred statue of Artemis to bring back to Athens so that he may be set free. 


Homeric Hymn XXXI To Helios 


And now, O Muse Calliope, daughter of Zeus, begin to sing of glowing 
Helios whom mild-eyed Euryphaessa, the far- shining one, bore of the Son of 
Earth and starry Heaven. For Hyperion wedded glorious Euryphaessa, his own 
sister, who bare him lovely children, rosy-armed Eos and rich-tress’d Selene and 
tireless Helios (who is like the deathless gods). As he rides in his chariot, he 
shines upon men and deathless gods, and piercingly he gazes with his eyes from 
his golden helmet. Bright rays beam dazzlingly from him, and his bright locks 
streaming form the temples of his head gracefully enclose his far-seen face: a 
rich, fine-spun garment glows upon his body and flutters in the wind: and 
stallions carry him. Then, when he has stayed his golden-yoked chariot and 
horses, he rests there upon the highest point of heaven, until he marvelously 
drives them down again through heaven to Ocean. 

Hail to you, lord! Freely bestow on me substance that cheers the heart. 
And now that I have begun with you, I will celebrate the race of mortal men 
half-divine whose deeds the Muses have showed to mankind. 


Homeric Hymn XXXII To Selene 


And next, sweet voiced Muses, daughters of Zeus, well- skilled in song, 
tell of the long-winged Moon. From her immortal head radiance is shown from 
heaven and embraces earth; and great is the beauty that ariseth from her shining 
light. The air, unlit before, glows with the light of her golden crown, and her 
rays beam clear, when-so-ever bright Selene having bathed her lovely body in the 
waters of Ocean, and donned her far-gleaming, shining team, drives on her long- 
maned horses at full speed, at e’entime in the mid-month: then her great orbit is 
full and then her beams shine brightest as she increases. So she is a sure token 
and a sign to mortal men. 

Once the Son of Cronos was joined with her in love; and she conceived 
and bare a daughter Pandia, exceeding lovely amongst the deathless gods. 

Hail, white-armed goddess, bright Selene, mild, bright-tress’d queen! 
And now I will leave you and sing the glories of men half-divine, whose deeds 
minstrels, the servants of the Muses, celebrate with lovely lips. 
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Alexander the Great as Helios Endymion crater Late Classical marble relief 








“Cymon and Iphigenia” by Frederic Lord Leighton 


According to Angus Trumble, Leighton found the subject of this “Sleeping Beauty” 
painting in which “a man awakens a young woman to sexuality and adulthood” — the first story of 
the fifth day of Boccaccio’s Decameron. One day, the “biggest, strongest and handsomest” son 
of a nobleman was “a hopeless imbecile” who became known as Cymon “the brute” came upon a 
young woman fast asleep in a meadow under a tree, and her beauty awakened “his rude soul,” at 
which point he suddenly came to believe, as the English translation of Boccaccio puts it, that this 
girl was the fairest creature that had ever been seen by mortal eye. And thereupon he began to 
distinguish her several parts, praising her hair, which shewed to him as gold, her brow, her nose 
and mouth, her throat and arms, and above all her bosom, which was as yet in bud, and as he 
gazed, he changed of a sudden from husbandman into a judge of beauty. 
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Abuse of spiritual power 


Rabbi Chaim Yosef David Azulaei, an 18" century sage and mystic [ ] presents the 
following interpretation in the name of the great 12" century Jewish thinker, Rabbi Yehuda 
HaChassid: “The High Priest of Israel was given many great spiritual powers, the most important 
was his duty on the holiest day of the year, Yom Kippur, to enter into the Temple’s Holy of 
Holies, a place where no other living Jew was ever allowed to enter. On that charged day, the 
High Priest would also pronounce the intimate 72-letter NAME Of GOD — which contained 
very profound powers: (The Jewish Sages intentionally ceased teaching that name during the 
period of the Roman conquest of Jerusalem, and it has since been forgotten.) 

Now, the Torah is concerned that the High Priest may experience infatuation with a 
particular married woman. What might he do about the fact of her being married? Next Yom 
Kippur, he will utilize the moment when he utterance God's ineffable name in order to bring 
about a decree of death on her husband. — Thus he would be free to marry the widow. — It is as a 
result of this concern that the Torah commands that a High Priest may not marry a widow. Even 
if he succeeds in getting rid of the husband, he would not be able to marry the wife. 


The word translated “helper” is the Greek word “prostatis” — a very rare word found 
only in the New Testament writings, and never found in either the papyri or the Septuagint. — 
meaning “patroness or protectress, suggesting she was a wealthy woman who looked after the 
needs of less fortunate persons. — In Athens the masculine term designated the office of a man 
who represented people without civic rights. Under Roman law such a patron or patroness could 
even represent foreigners” [The Wycliffe Bible Encyclopedia, vol. 2, p. 1328]. The International 
Standard Bible Encyclopedia concurs, stating that this particular Greek word was “a technical 
term for a legal representative of a foreigner, who would suggest a person of wealth and status” 
[vol. 3, p. 853]. Dr. Kenneth S. Wuest, in Word Studies from the Greek New Testament, saw 
Phoebe as “a woman set over others, a protectress, a patroness, caring for the affairs of others 
and aiding them with her resources” [vol. 1, p. 258]. This word “means a great deal. It seems to 
suggest one who has been the patroness of the unprotected and despised, one who has come to 
the aid of ... and fought the battles of those who were oppressed” [Edith Deen, All of the Women 
of the Bible, p. 231]. 

Now Mark: A majority of biblical scholars infer that PHOEBE was most likely a widow; 
as the text also seems to suggest that she was about to make a long journey to another part of the 
empire ... and that she was traveling unaccompanied (no husband is mentioned) and would thus 
perhaps require the assistance of the saints in Rome. She was doubtless also a woman of age, for 
a young woman could hardly have attained the distinction she enjoyed at the time; such freedom 
to move about the empire was normally not enjoyed by those married or with children at home: A 
few widows, however, especially if they had established themselves in some lucrative business 
(some see Lydia in this category), were known to travel rather extensively. She was apparently a 
woman of some financial resources, as is inferred by the terms used to describe her assistance of 
others in Cenchreae. 

According to the Gospels of Matthew, Mark and Luke, Jesus had at least four brothers 
who survived into the time when he was an adult. In Mark, when Jesus goes to Nazareth to speak 
in the Synagogue the people in the crowd say to him, “Isn’t this Mary’s son and the brother of 
James, Joseph, Judas and Simon?” — They also say, “Are not his sisters here with us?” — So there 
are at least two sisters and possibly more. Jesus’ brother James was regularly mentioned by Paul 
— and sometimes mentioned by other early Christian writers. — James seems to have had a very 
important role in running the church from very early on in Jerusalem but it’s a role that has been 
forgotten by later Christian tradition. Later Christian traditions have redefined these brothers 
and sisters, either as cousins or as Joseph’s children by an earlier marriage, in order to preserve 
the idea of Mary’s perpetual virginity. 


ZADOK 
: HOUSE OF LEVI 
Zacharias —7— Elizabeth Heli-(os) 
HOUSE Or JUDAH 
John Zebedee Salome “Pantera” _—_ Ever-Virgin 
“The Baptizer” L__—_] 5 % Mary Joseph Cleophas Mary 
“Sons of Thunder” Jarius L__ jape 
-—_— a centurion | | Simeon 
James John -——_+—_ Joshua ts tr (Bishop) 
Lazarus Martha Mary JESUS James Jose(ph) Jud(as)e Silas Our Sister 
Magdalene CHRIST Simon Phoebe 


Lydia 
Tamar (Jesus) c Cc 
Justus Titus Family Tree of Jesus Christ Our Lord 





One of the SEVEN WONDERS of the Ancient World, the Temple of Diana 
at Ephesus measured 300 by 150 feet, with columns 60 feet high. This great temple 
dedicated to the goddess Diana was begun about 555 BCE by Croesus, king of Lydia. 

Avandal burned down the original temple in 356 BCE, but it was rebuilt by 
Alexander the Great. 


Mary went to Ephesus some time after Jesus’ death and resurrection: John the Beloved 
Disciple — who is supposed to have written his gospel from Ephesus — is said to have been at the 
cross with Mary when Jesus entrusted each of the disciples to each other: Women had to be 
looked after by men in that society so when Jesus could no longer look after her it’s assumed that 
Mary would have gone with him and spent the rest of her life in Ephesus; although, Ephesus 
seems a relatively unlikely place for Mary to go. The idea is purely based on the tradition of her 
association with John and John's gospel. 

Another possibility is that Mary simply stayed in Jerusalem after the crucifixion; the 
reasoning for this is that we know James, her son (or her step-son), was there. Moreover, when 
James died, a cousin of Jesus’ called Simeon became the next leader of the Church in Jerusalem. 
This suggests that there was a family enclave in Jerusalem. If this is the case then it makes it 
quite likely that Mary was one of the people who stayed there and held them all together. Mary 
may have died not long after Jesus’ death and resurrection: (Even if she was very young when she 
gave birth to Jesus she would have been in her forties, at the youngest, at this stage, which is 
already very good by ancient life expectancy, especially for a woman who has given birth.) 


the excommunication of R. Eliezer at the hands of Rabban Gamaliel and his colleagues 


The Babylonian Talmud tells Imma Shalom was not only R. Eliezer’s 
wife but also Rabban Gamaliel's sister: Imma Shalom and her brother contrived a 
lawsuit, ostensibly in connection with the division of their patrimony, inherited 
from their father, Rabban Simeon b Gamaliel I — for the purpose of embarrassing 
this judge and showing up his true character. IMMA SHALOM sent him a golden 
lamp before submitting the case to him. He ruled that the patrimony should be 
divided equally. Gamaliel said to him: “In our Torah it says that where there is a 
son the daughter does not inherit,” to which he retorted: “Since the day you were 
exiled from your land, the Law of Moses has been superseded by the New Law 
of the Evangelium, and there it states that a son and daughter inherit equally.” 
The next day Gamaliel sent him a Libyan ass. When they subsequently came 
before him he said to them: “I have looked at the continuation of the Evangelium 
and it states there: ‘I did not come to subtract from the law of Moses but [so in 
the Mss.] to add to it,’ and there it states that the daughter does not inherit where 
there is a son.” Imma Shalom exclaimed: “Let thy light shine forth like a lamp.” 
Whereupon, Gamaliel retorted: “An ass came and kicked over the lamp.” 


XX # XY 


Paul employs the Greek word pragma, which was a legal term signifying some “matter 
of dispute” (which could have reference to either a civil or business transaction that was in need 
of review by some higher authority than existed in Cenchreae). This was the same word used by 
Paul in 1 Cor. 6:1 when he speaks of brethren having “a matter” of dispute with other brethren 
that they then take to court before unbelievers. 


If any of you has a dispute with another, dare he take it before the 
ungodly as a laughing stock to profane men for judgment instead of before the 
Blessed Saints? 


1 Cor. 6:1 


The Jews themselves made it a rule never to carry cases before heathen tribunals: Much 
worse was it in Christians: It is a shame that little quarrels should grow to such a head among 
Christians, that they cannot be determined by the brethren. The peace of a man’s own mind and 
the calm of his neighbourhood are worth more than victory: Lawsuits could not take place among 
brethren, unless there were faults among them! — If indeed Phoebe was some recognized legal 
representative in Cenchreae of the rights of those persons, even foreigners, who were being 
overlooked or oppressed, then she may have been journeying to Rome on behalf of some case 
that needed to be appealed to a higher court: Paul urges the saints in Rome to “help her” (literally: 
“stand alongside of her” as she deals with this “matter” — which has led some scholars to 
speculate she may have been representing a Christian in some matter before higher authorities. 
Thus, the support and encouragement of her spiritual family would be all the more important for 
her. 

Paul, at the end of his own life, would lament this lack of support from brethren: “At my 
first defense no one was alongside of me, but all deserted me; may it not be counted against them. 
But the Lord stood alongside of me, and strengthened me.” [2 Tim. 4:16-17] 


It simply isn’t possible to appreciate the importance of hair in our daily life without 
examining its role in a sexual context. Whether we realize it or not, when we smell, touch, fondle 
or caress someone’s hair, the behavior is a sexual act. Women who lop their hair short are no 
longer interested in bedroom action, say researchers, who claim that deliberately reducing one’s 
attractiveness can sometimes be a way of repelling men’s interest. Psychologist Anjula Mutanda 
added: “Cave paintings celebrated long-haired women — the longer the hair the more fertile and, 
therefore, desirable she was.” But body language and behaviour expert Judy James disagrees, 
saying: “The only thing it symbolizes these days is the shutting off of childhood. In terms of sex 
... It has the opposite effect.” 

Male hair is symbolic of virility and strength: Thus the loss of hair can represent the loss 
of virility, strength and stamina, a symbolic castration of a man’s masculinity. Paul is given a 
full physical description that may reflect oral tradition: in the Syriac text “he was a man of 
middling size, and his hair was scanty, and his legs were a little crooked, and his knees were 
projecting, and he had large eyes and his eyebrows met, and his nose was somewhat long, and he 
was full of grace and mercy; at one time he seemed like a man, and at another time he seemed 
like an angel.” 








A 4" century CE fresco discovered during restoration work at the Catacomb of Saint 
Thekla, (close to the Basilica of “St Paul Outside the Walls” in Rome, which is built on the site 
where he was buried). — The icon shows the thin face of a bearded man with large eyes, sunken 
nose and face on a red background surrounded with a yellow circle — the classic image of St. 
Paul. Traditionally in Christian images of St. Paul he is always alongside St. Peter but in this 
icon he was on his own and what is also significant is the fact that St Paul’s Basilica is just a few 
minutes walk away — there was a shrine to him at that site since the 3" Century. 

St. Paul wrote 14 letters to Churches which he founded or visited and tells Christians 
what they should believe and how they should live but do not say much about Jesus’ life and 
teachings. He was executed for his beliefs around AD 65 and is thought to have been beheaded, 
rather than crucified, because he was a Roman citizen. — His body was buried in a vineyard by a 
Roman woman and a shrine grew up there before Emperor Constantine consecrated a basilica in 
324 (which is now St. Paul Outside the Walls). [Cf. Caligula, who was very tall, with spindly legs 
and a thin neck; his eyes and temples were sunken and his forehead broad and glowering; his hair 
was thin and he was bald on top, though he had a hairy body: (Caligula was so sensitive about his 
lack of hair that it was a capital crime for anyone to look down on him from a high place: he had 
Ptolemy executed as a result of jealousy at his hair.)] 


taboo 


If our genitalia are a primary sexual object, then hair is a secondary sexual object: In 
most countries and cultures it is socially unacceptable (and usually unlawful) to openly display 
one’s genitals. — It is precisely this social taboo that gives hair most of its power as a sexual 
object as it can usually be openly displayed and even flaunted. Some societies recognize the 
sexual allure of hair and for this reason have laws or customs requiring the covering or removal 
of hair. Often the shaving of the head is used as a form of punishment, or as in the case of the 
military, to destroy the psyche of self so that the soldier can be reprogrammed as one of a team 
where all are alike, if not exactly equal. 

Female hair is usually viewed as seductive with the color and length being used to 
categorize. Redheads are labeled as wanton, brunettes as aggressive, and blondes as submissive. 
— Long hair as an indicator of fertility and availability, and short hair as independent and forceful; 
the thinning of female hair implies loss of sexuality and femininity; and, lack of luster and body 
indicates poor personal grooming. 


Folkloric beliefs often regarded it as quite dangerous to deny a pregnant woman any food 
she craved. Family members would often go to great lengths to secure such cravings: A childless 
couple who wanted a child lived next to a walled garden which belonged to an enchantress. The 
wife, as a result of her long-awaited pregnancy, noticed a “rapunzel” plant in the garden and 
longed for it to the point of death. For two nights, the husband went out and broke into the 
garden to gather some for her; on the third night, as he was scaling the wall to return home, 
“Dame Gothel” (“Mother Gothel” > Germ., grand-mother — as the overprotective parent) caught 
him. He begged for mercy, and the old woman agreed to be lenient, on condition that the unborn 
child is surrendered to her at birth. — Desperate, the man agreed. — When the girl was born, the 
enchantress took her, naming her Rapunzel, and when Rapunzel reached her twelfth year, shut 
her away into a cloistral tower in the middle of the woods, with neither stairs nor door, and only 
one room and one window. 

When the witch went to visit Rapunzel, she stood beneath the tower and called out: 


Rapunzel, Rapunzel, let down your hair, so that I may climb the golden stair. 


One day, a prince rode through the forest and heard (of) the virgin Rapunzel singing from 
the cloistral tower. Entranced by her ethereal voice, he went to look for the girl and impose upon 
her the Divine Right of Kings: Cf. the Annunciation — “Ave Maria ...” 


An influence on Grimm’s Rapunzel was Petrosinella or Parsley, written by Giambattista 
Basile in his collection of fairy tales (in 1634), Lo cunto de li cunti (The Story of Stories), or 
“Pentamerone.” This tells a similar tale of a pregnant woman desiring some parsley from the 
garden of an ogress, getting caught, and having to promise the ogress her baby. — The encounters 
between the prince and the maiden in the tower are described in quite bawdy language. About 
half a century later, in France, a similar story was published by Mademoiselle de la Force, called 
“Persinette”: As Rapunzel did in the first edition of the Brothers Grimm, so too does Persinette 
become pregnant during the course of the prince’s visit. 

One night a prince is traveling through the woods and hears Rapunzel singing, falls in 
love, she lets down her hair to let him climb up, etc. The witch discovers them, cuts off her long 
golden locks, tricks the prince ... and blinds him. Later, he hears Rapunzel singing, her tears heal 
his blindness and they live happily ever after. 
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Acta Pauli et Theclae 


An orthodox Christian, probably from Asia Minor, penned the Acts (of Paul) and Thecla 
(Acta Pauli et Theclae) between 160-190 CE: The book originally formed part of the 2" century 
text, the Acts of Paul, but circulated separately in several languages, including Greek, Coptic, 
Ethiopic, and Armenian; the Syrian and Armenian churches included the Acts of Thecla in their 
early biblical canons. It is now a part of the New Testament Christian apocrypha. 

The Acts of Thecla narrates events in the life of Paul, when he met a certain virgin named 
Thecla of Iconium — The saint’s story is one of many in the Apocryphal Acts which portray 
women giving up riches — and SEXUAL ACTIVITY — to follow the Apostles: She was an aristocratic 
woman who, when she was eighteen years of age, “upon being instructed” in the Faith of Christ 
and the Hope of the Resurrection — by the Apostle Paul — forsook her fiancé to espouse a life of 
virginity for the sake of the Heavenly Bridegroom. 


Petre, Pater Patrum, Papisse Prodito Partum 
Oh Peter, Father of Fathers, Betray the childbearing of the woman Pope 


Paul gave his sermons in the house of Onesiphorus in a series of beatitudes, by which 
Thecla, a young noble virgin, listened to Paul’s “Discourse on Virginity” from her window in an 
adjacent house. She listened, enraptured, without moving for days. Thecla’s mother and fiancé, 
Thamyris, became concerned that Thecla would follow Paul’s demand “that one must fear only 
one God and live in chastity” ... and they formed a mob to drag Paul to the governor, who 
imprisoned the apostle. 

Thecla, trained by Paul, learned more in the Gospel than before in philosophy and every 
science: [Cf. la Papessa Joanna (c. 855)]. And, “heroism” in her kept pace with knowledge; her 
magnanimity of purpose being equaled by her courage; while, strong in the virginal purity of her 
soul and body, she triumphed over fire, wild beasts, and sea monsters, and won the glory of a 
triple martyrdom.” 





The Stoning of Stephen & Saul’s Conversion 


The Apostle Paul started out as Saul of Tarsus, a tentmaker, Pharisee, 
and an enemy of the Christian Church — in its infancy — and a persecutor of its 
believers. The story of Saul’s conversion begins with the stoning of Stephen. — 
Stephen preached Christ boldly and was drug out of town and stoned to death: 
Acts 8:1 records that Saul was there and in full support of the stoning. “And Saul 
was there giving his approval to his execution. And there arose on that day a 
great persecution against the church in Jerusalem, and they all were scattered 
throughout the regions of Judea and Samaria, except the apostles. Devout men 
buried Stephen and made great lamentation over him. But Saul was ravaging the 
church, and entering house after house: He dragged off men and women and 
committed them to prison.” [Acts 8:1-3] 

Saul went to the chief priests and got permission to go to Damascus to 
hunt for Christians. His intention was to find them and haul them back to 
Jerusalem to prison. He set off but ... when he got close to the city, a bright light 
surrounded him, and “‘he fell to the earth, and heard a voice saying unto him, 
Saul, Saul, why persecutest thou me? [Acts 9:4] 

Saul was terrified “and he said, Who art thou? {Lord?} And the Lord 
said, I am Jesus whom thou persecutest.” [Acts 9:5] Paul asked the Lord what he 
should do and was told to continue on into the city; he would be told there what 
to do. Those traveling with him had seen the light and heard the voice, but didn’t 
see who spoke. Saul arose from the ground and discovered that he was blind. 
His companions led him the rest of the way into Damascus. 

Saul remained blind and didn’t eat or drink for three days. A believer 
named Ananias lived in Damascus and the Lord spoke to him in a vision telling 
him to go to Straight Street to the home of Judas where he would find Saul of 
Tarsus. This frightened Ananias for Saul’s persecution of believers was well 
known. “But the Lord said unto him, Go thy way: for he is a chosen vessel unto 
Me, to bear My Name before the Gentiles, and kings, and the children of Israel.” 
[Acts 9:15] — Saul had also had a vision from the Lord; his vision was of a man 
named Ananias laying hands on him and his sight being restored; and, when 
Ananias arrived and laid hands on Saul, scales fell from his eyes and his sight 
was restored. Saul was filled with the Holy Spirit and was baptized. He stayed 
on in Damascus for several days and preached Christ in the synagogues. [Acts 
9:18-22] 

The Jews there didn’t trust Saul (for they knew of his persecution of 
Christians): And after that many days were fulfilled, the Jews took counsel to kill 
him, but the plot was revealed to him and, although watched the gates day and 
night to kill him, the disciples took him by night and he was let down the wall in 
a basket. Once, smuggled safely out of the city, he returned to Jerusalem where 
he sought out the Apostles ... to join them. But, the Apostles were too were 
frightened of the enemy who had so doggedly pursued and persecuted the Early 
Martyrs: “But Barnabas took him, and brought him to the apostles, and declared 
unto them how he had seen the Lord in the way, and that He had spoken to him, 
and how he had preached boldly at Damascus in the name of Jesus. 


So began the ministry of Saul, now Paul. [Acts 9:23-26] 





“Job Mocked by His Wife” by Georges de la Tour 


“Of what use to me is my hair when my husband is starving?” 


Uzit 


In the Biblical narrative “JOB”, the role played by Job’s wife — a woman whose heart and 
bones have been broken by her troubles — is limited to a short and penetrating conversation with 
her husband. However, the apocryphal Divrei Iyov (The Wife of Job) devotes a great deal of 
attention to this character: Accordingly, Job had two wives, the first of whom was named Uzit (in 
Greek transliteration: Sitidos), after the land of Uz where Job and his wife lived, and who, 
according to the appendix to the Septuagint, was an Arab woman who’s continuing suffering 
made her the target of people’s contempt and pity. 

During the forty-eight years that Job suffered and dwelled outside the city sitting in 
“ashes,” his wife bore the burden of the family’s livelihood. She would carry water to the house 
of a wealthy family, like a maidservant, to bring a little food — sharing bread with her suffering 
husband; and when she could no longer provide for them, she went to the marketplace to beg 
bread [ ] Satan maltreated Uzit, though, just as he persecuted Job: And Satan cut off her hair in 
view of all — which is to say that she was publicly raped ... before “dying” in the animal stalls 
(or pits): Cf. the Annunciation — “Ave Maria ...” 


Job’s second wife, Dinah daughter of Jacob (Israel) — a prominent man — bore 
him his sons and daughters when the Lord blessed him, at the end of the book of Job. 


Thecla justifies the act of cutting off her hair (and altering her appearance) as a strategy 
to conceal her beauty: Thecla bribed a guard to gain entrance to the prison, and sat at Paul’s feet 
all night listening to his teaching and “kissing his bonds.” When her family found her, both she 
and Paul were again brought before the governor. At her mother’s request, Paul was sentenced to 
scourging and expulsion, and Thecla to be killed by being burned at the stake that “all the women 
who have been taught by this man may be afraid.” Stripped naked, Thecla was put on the fire, 
but she was saved by a miraculous storm which God sent to put out the flames. 

Reunited, Paul and Thecla then traveled to Pisidian Antioch, where a nobleman named 
Alexander desired Thecla and offered Paul money for her; but Paul claimed not to know her, and 
so Alexander then attempted to take Thecla by force: [As when Abraham and Sarah settled for a 
time in the region of the Negev and lived between Kadesh and Shur, Abimelech the Philistine 
king of Gerar — God prohibiting brothers from marrying their biological sisters — mistaking the 
couple for brother and sister, took Sarah: “And yet, howbeit, indeed she is my sister; she is the 
daughter of my father, but not the daughter of my mother; and she became my wife.” (Genesis 
20:12)] 


“Cursed be he that lieth with his sister, the daughter of his father, or the 
daughter of his mother. And all God’s people shall say, Amen.” 


Deuteronomy 27:22 


Thecla fought the nobleman off, assaulting him in the process, to the amusement of the 
townspeople. Alexander dragged her before the governor for assaulting a nobleman and, despite 
protests from the women of the city Thecla was sentenced to be eaten by wild beasts. [Cf., The 
English government’s eventual purchase of Jehanne d’ Arc: It was customary for a captive’s 
family to ransom a prisoner of war, unfortunately, the saint and her poor family lacked financial 
resources and King Charles VII failed to intervene and abandoned la Pucelle. [France abandons 
God.] — And, so she attempted to save her, alone, making several daring escapes, on one occasion 
jumping from her 70 foot (21 m) tower in Vermandois to the soft earth of a dry moat, after which 
she was moved to the Burgundian town of Arras, tried by an ecclesiastical court, and burned at 
the stake when she was nineteen years old.| 


Thecla was tied to a fierce lioness, and paraded through the city. She was then stripped 
and thrown to beasts, which were provided by Alexander. The women of the city again protested 
against the injustice. Thecla was protected from death, first by the lioness who fought off the 
other beasts, and then by a series of miracles (during which she appeared to baptize herself), until 
finally the women of the city and a Princess of Pontus, the Roman Client-Queen Antonia 
Tryphaena of Thrace (10 BCE — 55 CE) intervened. And, Thecla returned to Paul unharmed. 

Thus suffered that early martyr and apostle of God, the virgin Thecla, who came from 
Iconium at eighteen years of age, having preached Christ in various cities and suffered many 
things; afterwards, partly in journeys and travels and partly in a monastic life in the cave, she 
lived seventy-two years, so that she was ninety years old when the Lord took her — then traveling 
to Rome to be buried with Paul — she reposed in Seleucia of Cilicia at the age of 90. 


Abelard and Héloise 


Cf., perhaps the most tragic medieval love story ever: Abelard and Héloise were two 
well-educated people, brought together by their passion, and then separated by the act of her 
uncle's vengeance. Peter Abelard (1079-1142) was a French philosopher, considered the keenest 
thinker and boldest theologian of the 12" century: (He was repeatedly charged with heresy.) 
Héloise (1101-1164), niece of Canon Fulbert, was educated by her uncle in Paris: Abelard later 
wrote in his “Historica Calamitatum”: “Her uncle’s love for her was equaled only by his desire 
that she should have the best education which he could possibly procure for her. Of no mean 
beauty, she stood out above all by reason of her abundant knowledge of letters.” 

Abelard claims to have sought lodging with Fulbert as part of a calculated seduction, 
stating that he had his eye on Héloise even before taking her as his pupil; but he was soon 
seduced himself, as well. Ina letter to Abelard, Héloise wrote: “You know, beloved, as the whole 
world knows, how much I have lost in you, how at one wretched stroke of fortune that supreme 
act of flagrant treachery robbed me of my very self in robbing me of you; and how my sorrow for 
my loss is nothing compared with what I feel for the manner in which I lost you.” 


Abelard and Heloise “were passionately in love, their lovemaking was uninhibited and ecstatic, 
and Abelard was completely carried away and consequently quite reckless in his general 
behavior.” (Radice, xix) In these early days, Abelard neglected his teaching duties, ignored all 
the gossip and rumors about him, and even allowed the songs he wrote for Héloise, which 
mentioned her by name, to be sung in public. Héloise, beguiled by Abelard, wholly returned his 
affections ... and soon became pregnant: Abelard took her back to his family in Brittany and then 
tried to make things right with her uncle — agreeing to marry Héloise, but asking that their 
marriage remain secret so that Abelard’s reputation would not suffer. Fulbert agreed to these 
conditions. 


Héloise, though initially reluctant, eventually agreed to the marriage as well, and in 1118 
gave birth to Abelard’s son. They then returned to and were married in Paris. When Fulbert 
reneged on his deal and tried to make the marriage public, Abelard decided to remove Héloise 
from her uncle’s house, and sent her to the convent at Argenteuil. Although Abelard continued to 
visit Héloise at the convent, the decision to take her away from Fulbert ultimately ended their 
romance. Believing that Abelard was trying to get out of the marriage by sending Héloise to the 
convent to become a nun, Fulbert sent his kinsmen after him ...: They snuck into Abelard’s room 
at night and exacted their revenge by castrating him [ ] and he was ultimately driven to seek 
shelter in the monastery of St. Denis, where he became a monk. Heéloise, unwilling to repudiate 
their marriage, became a nun. 


Abelard died in 1142, and Heloise followed him in 1163. They were buried together at 
the Oratory of the Paraclete: The Pére Lachaise Cemetery, the largest cemetery in Paris, claims 
that they were reinterred there during the early 19" century, however, and have built a tomb to 
them as well. 
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Abaelard Und Seine Schiilerin Heloisa — Edmund Blair Leighton 


A fresh triumph is hers at the mysterious banquet. Wisdom has taken possession of her, 
and, like a divine harp, makes music in her soul, which is echoed on her lips in words of 
wondrous eloquence and sublime poetry. When the “Feast of the Virgins” is over and the 
virgins — wearing saffron coloured robes resembling flames — rise to give thanks to the Lord, 
Thecla leads the chorus, singing: 


For thee, O Bridegroom, I keep myself pure; and with burning lamp I come to 
meet thee. 


The Virgins, singing (the verse): 
I have fled from the bitter pleasures of mortals, and luxurious delights of life and 
its love; under Thy life-giving arms I desire to be protected, and to gaze for ever 
on Thy beauty, O blessed One. 

Thecla, singing: 


For Thee, O Bridegroom, I keep myself pure; and with burning lamp I come to 
meet thee. 


The Virgins, singing: 
I have contemned union with mortal man; I have left my golden home for Thee, 
O King; I have come in undefiled robes, that I may enter with Thee into Thy 
happy bridal chamber. 

Thecla, singing: 


For Thee, O Bridegroom, I keep myself pure; and with burning lamp I come to 
meet thee. 


The Virgins, singing: 


Having escaped the enchanting wiles of the serpent, and triumphed over the 
flaming fire and the attacks of wild beasts, I await Thee from heaven. 


Thecla, singing: 


For Thee, O Bridegroom, I keep myself pure; and with burning lamp I come to 
meet thee. 


The Virgins, singing: 


Through love of Thee, O Word, I have forgotten the land of my birth; I have 
forgotten the virgins my companions and even the desire of mother and of 
kindred; for Thou, O Christ, art all things to me. 


Thecla, singing: 
For Thee, O Bridegroom, I keep myself pure; and with burning lamp I come to 
meet thee. 


The Virgins, speaking: 


Grant us, we who beseech Thee, O Almighty God that we who celebrate 
the festival of blessed Thecla, Thy VIRGIN and MARTYR, may rejoice in her 
annual solemnity, and make progress by the example of such great faith. 
Through Our Lord Jesus Christ, Thy Son, Who Lives and Reigns with 
Thee, in the Unity of the Holy Ghost, one God, and world without end. 
Amen. 





Faithful unto Death 
Herbert Gustave Schmaltz 
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